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Publishers’ Note 

TO THE SECOND EDITION 

“Essence of Islam” is an English rendering of extracts 
from the writings, speeches, announcements and dis- 
courses of the Promised Messiah, Hadrat Mirza Ghulam 
Ahmad of Qadian as . Hadrat Ahmad as claimed, in 1889, 
that he was the same Messiah and Mahdi whose advent 
had been prophesied for latter days not only in Islam but 
also in other faiths. 

Hadrat Ahmad as announced his claim at a time when reli- 
gious strife was at its worst. In India, the British rule had 
brought division between the Muslims and the Hindus, 
who were always at daggers drawn and their divines 
were constantly debating. The Christian missionaries 
entered the fray to convert India to Christianity. As a 
result, India became the hotbed of religious debate and 
controversy. 

Islam seemed to be on the losing ground in this battle. It 
had neither the numerical superiority of the Hindus, nor 
the resources of the Christians. Its divines had lost the 
spirit of truthfulness and religious uprightness and had 
succumbed to lowly morals and materialistic desires in 
the guise of religion. Indeed, the world of Islam was a 
demonstration of the prophecy of the Holy Prophet sa that 
“A time will come when nothing will remain of faith 
except rituals and nothing shall remain of Qur’an except 
its words...” 

At this time of desolate need was fulfilled the grand 
prophecy of the Holy Prophet sa that even if faith leaves 
the world altogether and ascends to Pleiades, a man, or 
some men, from among the Persians would bring it back 




to earth. 

Hadrat Ahmad as claimed to be that man. 

For Muslims, the claim of Hadrat Ahmad as is important, 
because the Holy Prophet sa had prophesied about the 
coming of the Messiah and Mahdi to rejuvenate Islam; 
indeed, he admonished the Muslims: “Even if you have 
to crawl on ice to reach him, go to him and convey my 
greetings of peace ( salcim ) to him.” 

For non-Muslims, the writings of the Promised Messiah as 
provide a wake up call to all those who believe that the 
revelation and signs of God are a matter of old forgotten 
history. His writings are replete with the themes of estab- 
lishing a living relationship with Allah, the role of 
revelation in achieving that purpose, and the critical im- 
portance of following the Holy Prophet sa and acting upon 
the teachings of the Holy Qur’an. 

This volume sets out, in the words of Hadrat Mirza 
Ghulam Ahmad as himself, a summary of his exposition 
of four outstanding topics, namely, ISLAM; ALLAH, THE 
EXALTED; THE HOLY PROPHET* 0 ; and THE HOLY 
QUR’AN. 

The original compilation, in Urdu, Arabic and Persian, 
from which these extracts have been rendered into Eng- 
lish, was collated with great care and diligence by Syed 
Dawud Ahmad, may Allah reward him for his great la- 
bour of love. He published his selection in the form of a 
book, Hadrat Mirza Ghulam Ahmad Qadiani, alaihis- 
saldto wassaldm,apni tehrirun ki ru sey, or ‘Hadrat Mirza 
Ghulam Ahmad as of Qadian, according to his writings’. 

The original English translation was done by Hadrat 
Chaudhry Muhammad Zafrullah Khan ra , a companion of 
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the Promised Messiah 3S who achieved great distinction 
as a statesman, jurist and scholar of comparative reli- 
gious studies. The revered translator meticulously 
rendered many difficult terms into English with great 
skill and precision. May Allah the Most High reward 
him. Volume one and two were published by the London 
Mosque in 1979 and 1981 respectively. The manuscripts 
of volumes three and four were also prepared by him but 
could not be published for some reason. The present pub- 
lication will insha ’Allah add volumes three and four to 
the two published by the London Mosque and we hope to 
add further selections later. 

Preparations for the publication of the present edition 
started under the guidance and auspices of Hadrat Mirza 
Tahir Ahmad (may Allah have mercy upon him), the 
fourth successor to the Promised Messiah AS . Hudur rta 
took special interest in this project and readily responded 
to many questions that Mr. Munawar Ahmed Saeed — 
who has revised the present edition — had during the 
preparation of this volume. Hudur rta also set the standards 
of translation and editing during the preparation of this 
work, which are now being incorporated in the publica- 
tions of the Jama‘at. May Allah reward him abundantly. 
He was particularly anxious that the translation be as 
close to the original as possible. He also took personal 
interest in the translation of the Urdu poems and cou- 
plets, which had not been included in the first edition. 

No translation can capture the force, the beauty, the 
depth and the spiritual power with which the words of 
the Promised Messiah as are charged. Moreover, a selec- 
tion cannot be a substitute for the full works studied in 
the context in which the divinely guided writer placed 




them. Serious scholars and sincere followers of the 
Promised Messiah 3S need to study this treasure chest in 
its original beauty. We sincerely hope and pray that this 
presentation will acquaint the reader with these works so 
that a zest for reading the original may be developed 
(Amin). 

Every effort has been made to compare the translation 
with the original works in an effort to keep the transla- 
tion as close as possible to the original. We have added 
headings within the text and an Index at the end. Except 
for the Ishtiharat (announcements), the headings are gen- 
erally not included in the writings of the Promised 
Messiah as . However, every effort has been made to use 
wordings from within the original text. 

Translation of Urdu, Arabic and Persian couplets and 
poems have been added in this volume. Poems in Arabic 
were translated after consulting several translations made 
previously by AhmadI scholars and those in Persian were 
translated with the help of Durr-e-Thamln Farsi (transla- 
tion by Hadrat Mir Muhammad Isma’ilA Several scholars 
assisted in translating Persian couplets and in checking 
references. 

The publishers would like to express their gratitude to 
Mr. Munawar Ahmad Saeed, for the revision of the trans- 
lation and greatly appreciate the help and support 
provided by Maulana Munir-ud-Din Shams, Additional 
Vakil-ut-Tasnif, who provided the vital link with Hudur rta 
and was himself a great source of encouragement and 
inspiration in carrying out this task. 

In Rabwah, Vakalat-i-Tasnlf, headed by Professor 
Chaudhry Muhammad ‘All Sahib, helped finalize the 
manuscript by revising the manuscript, comparing it with 
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the original text, checking the references, inserting 
verses of the Holy Qur’an, as well as Arabic and Persian 
texts, and transliterating non-English words. Chaudhry 
Sahib was assisted by Zulqarnain, Raja ‘Ata-ul-Mannan, 
Tahir Mahmood Mubashar and Kashif Imran. 

The publishers also acknowledge with gratitude the help 
given by the followings to prepare the second edition for 
publications: 

Abdul Quddus Fouzi, Abdul-Wahab Mirza, Ahmad 
Saeed and Hannanah, Ata-ul-Aziz, Hamed Saeed, 
Anser Ahmed and Uzma, Dr. Fazal Ahmad, Fouzan Pal, 
Imran Hye and Hifza, Dr. Karimullah Zirvi, Masood 
Toor, Mazher Ahmad and Maryam, Muhammad Dawood 
Khokhar, Nur-ud-Din Mahmood Ahmad, Salman 
Muhammad Sajid, Syed Saadat Ahmad, Rizwan Khan, 
Tariq Amjed, Usama Malik, Usman Khan and Usman 
Nasir Choudhary. 

All references, unless otherwise noted, are from the Holy 
Qur’an. In the text, the references to the Holy Qur’an are 
given exactly as they were given in the original writings. 
In the footnotes, references are given using the name of 
the Surah followed by the modern numerical system. In 
these references, we have counted Bismillahir Rahmanir 
Rahim as the first verse and have used the numerical sys- 
tem in which the first number refers to the Surah and the 
second number refers to the Ayah. 

A <1 

References to the Books of the Promised Messiah 
are based on the London Edition of the 
Ruhani Khaza ’in published in 1984. An exception is Tas- 
diq-un-Nabi, which was published in the fonn of Three 
Questions of a Christian Answered by Anjuman Hima- 
yat-i-Islam. This predates the Brahin-e-Ahmadiyya and is 




not included in the Ruham Khaza’in. References to Mal- 
fuzat and Ishtiharat are also based on the London edition. 

The following abbreviations have been used in this book, 
Readers are requested to recite the full salutations when 
reading the book: 

SA. An abbreviation for sal-lallahu ‘alaihi wa sallam, 
meaning “May peace and blessings of Allah be upon 
him,” is written after the name of the Holy Prophet 
Muhammad SA . 

AS. An abbreviation for ‘alaihis salam, meaning “May 
peace be upon him,” is written after the name of Prophets 
other than the Holy Prophet SA . 

RA. An abbreviation for radi-Allaho ‘anhu/‘anha/ ‘an- 
hum meaning, “May Allah be pleased with 
him/her/them,” is written after the names of the Compan- 
ions of the Holy Prophet AS and of the Promised 
Messiah AS . 

RH. An abbreviation for rahimahullah, meaning, “May 
Allah have mercy on him,” is written after the names of 
deceased pious Muslims who are not Companions. 



In transliterating Arabic words we have followed the 
system adopted by the Royal Asiatic Society. 



I at the beginning of a word, pronounced as a, i, u 
preceded by a very slight aspiration, like h in the 
English word ‘honour.’ 



O th, pronounced like th in the English word ‘thing.’ 



Publishers’ Note 



XVII 



C h, a guttural aspirate, stronger than h. 

C kh, pronounced like the Scotch ch in ‘loch.’ 

3 dh, pronounced like the English th in ‘that.’ 

O* s, strongly articulated s. 

d, similar to the English th in ‘this.’ 

J? t, strongly articulated palatal t. 

Js> z, strongly articulated z. 

L. ‘ , a strong guttural, the pronunciation of which 

must be learnt by the ear. 

L gh, a sound approached very nearly in the r 
‘grass eye' in French, and in the German r. It re 
quires the muscles of the throat to be in the gar- 
gling position whilst pronouncing it. 

<3 q, a deep guttural k sound. 

«■ ’ , a sort of catch in the voice. 

Short vowels are represented by a for ' (like u in ‘bud’); 
i for ~ (like i in ‘bid’); u for (like oo in ‘wood’); the 
long vowels by a for or T (like a in ‘father’); i for <£ ~r 
or (like ee in ‘deep’); ai for iS - (like i in ‘site’); u for 
J (like oo in ‘root’): au for, J ' (resembling ou in 
’sound’). 



The consonants not included in the above list have the 
same phonetic value as in the principal languages of 
Europe. 



The Publishers 
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Publishers’ Note 
to the T hir d edition 

The second edition of Essence of Islam Volumes I & II 
was published in 2004. Volume III was published in 
2005 and Volume IV in 2006. These four volumes 
completed the publication of all the parts of Sayyed Mir 
Dawud Ahmad’s collection which had been translated by 
Hadrat Chaudhry Muhammad Zafrullah Khan ra . The 
remainder, translated by Dr. Saleem-ur-Rahman and 
revised by Vakalat Tasnif, Rabwah is being published in 
2007 as volume V. This completes the translation of the 
entire selection of Hadrat Mirza Ghulam Ahmad 
QadianJ, alaihissalato wassalam, apni tehrlrun Id ru sey. 
We have also taken the opportunity to correct some 
typing and printing errors. 



The Publishers 
June, 2007 




Introduction 



Hadrat Mirza Ghulam Ahmad as was bom on 20 February 
1835 in Qadian, an outlying small town about 70 miles to 
the north east of Lahore. His family was of Persian origin 
and had been settled at Samarqand in Central Asia. In the 
first half of the 16th century, his ancestor, Mirza Had! 
Beg, moved from Samarqand into India together with a 
couple of hundred retainers and settled in the Eastern 
Punjab, where he founded the township which eventually 
became known as Qadian. As Mirza Had! Beg was, at 
third or fourth remove, a cousin of Emperor Babar, he 
was appointed Judge (Qadi) and administrator of a size- 
able tract of land which comprised over 100 villages 
around Qadian. The town was named Islampur Qadi. In 
course of time, Islampur was dropped and Qadi, by easy 
transition, became Qadian. 

The descendants of Mirza Had! Beg continued to flourish 
at Qadian, and maintained a semi-royal state under the 
Moghul emperors. The decline of the Moghul imperial 
authority, which started towards the middle of the 18th 
century, began to affect the fortunes of the chieftains of 
Qadian also. Mirza Gul Muhammad, the great- 
grandfather of Hadrat Mirza Ghulam Ahmad, was an 
enlightened personage, learned and pious, who made 
Qadian a centre of learning and resort for scholarly di- 
vines. He had a very generous disposition and gave away 
several villages to smaller Muslim chieftains who had 
lost their own estates to the Sikhs whose power was on 
the increase at the cost of the central Moghul authority. 

Mirza Gul Muhammad was succeeded by his son, Mirza 
‘Ata Muhammad, during whose time Sikh depredations 




progressively reduced the area comprised within the 
Qadian estate. Finally, the Ram Garhia Sikhs obtained 
possession of Qadian itself through trickery and Mirza 
‘Ata Muhammad and the members of his family had to 
move from Qadian and took refuge in the neighbouring 
state of Kapurthala. Mirza ‘Ata Muhammad died in exile 
in Kapurthala, but his body was carried by his son, Mirza 
Ghulam Murtada, to Qadian, and was given decent burial 
in the ancestral graveyard. 

When Maharaja Ranjit Singh established his power over 
the Punjab, he permitted Mirza Ghulam Murtada, father 
of Hadrat Mirza Ghulam Ahmad, to return to Qadian and 
restored to him a few of the villages that had been origi- 
nally comprised in the Qadian estate. 

With the birth of Hadrat Mirza Ghulam Ahmad, the for- 
tunes of the family improved to some degree and the 
intervening period of poverty and privation came to an 
end. 

Mirza Ghulam Murtada took up military service under 
Maharaja Ranjit Singh and won distinction in some cam- 
paigns. Later, he and his elder son, Mirza Ghulam Qadir, 
rendered meritorious service to the British, which was 
duly appreciated by the authorities. Throughout his re- 
maining life, Mirza Ghulam Murtada continued to spend 
money, time and effort in the useless and profitless at- 
tempts to recover at least some of the villages that had 
originally been comprised within the Qadian estate. The 
futility of his attempts embittered his days and he died a 
disappointed man. 

His eldest son, Mirza Ghulam Qadir, who now became 
head of the family, had in the meantime been appointed 
to a minor post in the civil administration of the district 
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at Gurdaspur, at a distance of approximately eighteen 
miles from Qadian. 

From his childhood, Mirza Ghulam Ahmad exhibited a 
religious bent, which became increasingly marked with 
the passage of the years. As he grew up, he began to de- 
vote more and more time to religious exercises and the 
study of religion, more particularly of the Holy Qur’an. 
His father arranged for his tuition at home and he never 
went to school. When he grew up, his father became anx- 
ious to divert his attention to secular pursuits, which 
might prove of benefit to him in later life, but without 
much success. Out of a feeling of filial obedience and 
respect for his father, Mirza Ghulam Ahmad would un- 
dertake and carry out such particular missions, pertaining 
to his father's attempts to recover a portion of the patri- 
mony, which his father assigned to him. However, he did 
this with reluctance, as his heart was not engaged in 
worldly affairs, which had no appeal for him. 

At one time, his father procured his appointment to a 
minor administrative post at Sialkot, which he also took 
up out of a spirit of obedience to his father, and which he 
readily resigned as soon as his father’s attitude permitted 
him to do so. 

He described his situation at his father’s death in the fol- 
lowing words: 

I was 34 or 35 years of age when my father died. In a 
dream, I had been warned that his death was approach- 
ing. I was then in Lahore and hastened to Qadian. He was 
suffering from dysentery but I had no apprehension 
whatsoever that he would die the following day. In fact, 
there had been some change for the better in his condition 
and he appeared quite steadfast. The following day, we 
were all with him at noon when he kindly suggested that I 




should go and have some rest, for it was the month of 
June and the heat was intense. I retired into an upper 
room and a servant began to massage my feet. Presently I 
fell into a light slumber and the revelation came to me: 

JjjUaJl j £ j 

We call to witness heaven where all decrees origi- 
nate and We call to witness that which will happen 
after sunset. 

I was given to understand that this revelation was by way 
of condolence on behalf of God Almighty, as my father 
would die that very day after sunset. Holy is Allah! How 
Glorious is He that He conveyed His condolence on the 
death of a person who had died sorrowing over his wasted 
life. Most people would be surprised at this interpretation 
of mine that God Almighty condoled with me. It should, 
however, be remembered that when God, glorified be His 
name, treats someone mercifully, He deals with him like a 
friend. We read in the traditions that on certain occasions 
God Almighty laughed. This also is an expression of the 
same type. 

When I received this revelation, which presaged the death 
of my father, the thought passed through my mind, due to 
my humanity, that some of the means of income, which 
were available to my father, would now be closed and we 
might be confronted with difficulties. Thereupon I re- 
ceived another revelation: 

£ijt 

Is not Allah sufficient for His servant? 

This revelation conveyed great comfort and satisfaction to 
me and it found its firm place in my heart. I swear by God 
Almighty in Whose hand is my life that He has fulfilled 
this comforting revelation in a manner that was beyond 
my imagination. He has provided for me as no father 
could have provided for anyone. I have been the recipient 
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of His continuous bounties, which I find impossible to 
count. 

My father died the same day after sunset. This was the 
first day on which I experienced a sign of Divine mercy 
through revelation concerning which I cannot imagine 
that it would ever cease to have effect during my lifetime. 

I had the words of the revelation carved on a semi- 
precious stone and set in a ring, which I have with me se- 
curely. Nearly 40 years of my life passed under the care of 
my father, and with his departure from this life, I began 
to receive Divine revelation continuously. 

[Kitab-ul-Bariyyah, Ruhanl Khaza’in, Vol. 13, pp. 192-195, footnote] 

This was Hadrat Mirza Ghulam Ahmad's first experience 
of Divine revelation. As he has himself observed, he was 
34 or 35 years of age at that time. 

As time passed, this experience multiplied progressively 
and gained in volume and scope, comprising Divine as- 
surances of security, progress, support and success, and 
became studded with grand prophecies and Divine signs. 

On his father's death, Hadrat Mirza Ghulam Ahmad be- 
came entitled to half of his father's property, but he left 
the management of the whole of it in the hands of his 
elder brother and was content with the meagre and aus- 
tere provision that his brother made for his maintenance. 
The world was not his major concern and all his interest 
and attention were concentrated on communion with the 
Divine and winning His pleasure. 

His father had arranged his marriage at an early age, but 
even the responsibilities of marriage failed to wean him 
away from the pursuit of that which he had made the 
purpose of his life. From his first wife, he had two sons, 
Mirza Sultan Ahmad and Mirza Fadal Ahmad. Under 
Divine direction, he married a second time, in 1884, into 




a noble Sayyed family of Delhi. His second wife bore 
him several children. He was survived by three sons and 
two daughters. The eldest of these was a son bom on 12 
January 1889, who was named Bashlr-ud-DIn Mahmud 
Ahmad. In his birth was fulfilled a grand multi-faceted 
prophecy of his father which had been published on 20 
February 1886. 

Hadrat Mirza Ghulam Ahmad’s study of religion was not 
confined to Islam. At an early age, he entered upon a 
study of the principal faiths then current in India, which 
deepened his appreciation of the teachings of Islam, till 
he emerged as a champion of Islam. He was greatly de- 
pressed by the feeling that there was little understanding 
of true Islamic values even among the Muslim divines 
and that the common run of Muslims were a prey to ig- 
norance and superstition and had little regard for Islamic 
teachings. 

The collateral branches of his own family were sunk in 
superstition and made a mockery of religion and reli- 
gious practices. Some of them openly denounced Islam, 
gloried in their disbelief, even reviled the Holy Prophet 
[peace and blessings of Allah be upon him] and held the 
Holy Qur’an in contempt. This occasioned great distress 
to Hadrat Mirza Ghulam Ahmad, and, though he made 
repeated efforts to win them back to sincere allegiance to 
Islam, God Almighty, the Holy Prophet sa and the Holy 
Qur’an, his efforts had little effect upon the attitude, con- 
duct, and behaviour of his collaterals. He was further 
depressed by the Divine revelation: 

He (God) will cut asunder thy collaterals and will begin 

(His favours) with thee. 
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By the time he had arrived at forty years of age, his mind 
was possessed by a strong urge to undertake the champi- 
onship of Islam vis-a-vis all other faiths, and he finally 
announced that he had resolved to set forth the truth of 
Islam and the utter beneficence of its teachings in an ep- 
och-making book which he designated Brahln-e- 
Ahmadiyya. In the preface of the book he announced that 
if anyone, professing a faith other than Islam, would set 
forth a convincing refutation of the proofs and arguments 
expounded in the Brahln-e-Ahmadiyya and would fur- 
nish in support of his own faith even one-fifth of the 
proofs he had adduced in support of Islam, he would be 
rewarded with 10,000 rupees, at which figure Mirza 
Ghulam Ahmad valued his entire property at the time. 
This challenge has not been seriously taken up for more 
than a century. 

While he was still occupied with the compilation of 
Brahln-e-Ahmadiyya, of which only four parts had yet 
been published, he received the revelation that God had 
commissioned him as the Reformer of the fourteenth 
century of the Hijra, and had entrusted the revival of Is- 
lam to him. In pursuance of this commission, he laid the 
foundation of the Ahmadiyya Muslim Community on 23 
March 1889. Soon thereafter, it was revealed to him that 
he was the Promised Messiah and Mahdi (the Divinely 
Guided Leader) whose advent in the latter days had been 
prophesied by the Holy Prophet of Islam [peace and 
blessings of Allah be upon him]. 

The publication of the very first volume of Brahln-e- 
Ahmadiyya was acclaimed by the Muslims as an out- 
standing and matchless performance, and leading Muslim 
divines, newspapers, and journals acclaimed the publica- 




tion of the great work in laudatory terms. In consequence 
of the publication of the successive parts of Brahin-e- 
Ahmadiyya, its revered author had become the most re- 
nowned and honoured personage in the contemporary 
world of Islam. 

With the announcement of his claim that he had been 
appointed the Promised Messiah and Mahdi, a storm of 
bitter and abusive opposition was let loose against him 
from all directions. He was condemned as an apostate 
from Islam, who had put himself outside the pale of Is- 
lam and all sorts of opprobrious epithets were applied to 
him. He was called Antichrist and it was declared that his 
life was forfeit. In the estimation of the Muslim divines, 
he fell utterly from grace and no protestation or explana- 
tion on his part served to soften the bitterness of their 
hostility towards him. This continued all through the rest 
of his life, and though over ninety years have passed 
since his demise, he and his daily expanding Community 
continue to be the sharpest thorn in the sides of the Mus- 
lim divines. Bitter persecution breaks out from time to 
time against the members of his Community, but this 
only serves to furnish greater publicity to the Commu- 
nity, in consequence of which increasing numbers of 
reasonable and reflecting people continue to identify 
themselves with the Community. 

One of the earliest revelations vouchsafed to Hadrat 
Mirza Ghulam Ahmad was: 

[Urdu]:I shall carry thy message to the ends of the 
earth. 
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At the time of the revelation, he was not widely known 
even in his own hometown and he lacked altogether all 
nonnal means of publicity and propaganda. At that time, 
Qadian had not yet found a place on the maps and did not 
even possess a telegraph office, was not connected with 
the railway system of the province, and could not be 
reached by a metalled road. The nearest railway station 
and telegraph office were at a distance of 1 1 miles, a 
journey to which occupied the better part of three hours. 
Despite all this lack of normal facilities, the Ahmadiyya 
Muslim Community has, during the last hundred years, 
spread to the farthest comers of the earth and the proph- 
ecy just mentioned has been, and continues to be, 
fulfilled in an astonishing manner. 

The main thrust of the opposition to the claim of Hadrat 
Mirza Ghulam Ahmad has been, and continues to be, that 
he claimed to be a Prophet in contradiction of the Holy 
Prophet [peace and blessings of Allah be on him] being 
the Seal of the Prophets as mentioned in the Holy 
Qur’an. 1 This objection derives from deliberate misrepre- 
sentation of his claim. His opponents first wrongly 
defined Prophethood as confined to law -bearing Prophets 
and then turned around and condemned him on the 
ground that he virtually claimed to be such a Prophet, 
and this in the face of his repeated and emphatic denial of 
such a claim. Innumerable times he affirmed that he be- 
lieved that the Holy Prophet [peace and blessings of 
Allah be on him] was the Seal of the Prophets in its high- 
est and widest meaning and that his own claim of 
Prophethood meant only that he was favoured with fre- 
quent converse with God; that he had brought no new 



1 al-Ahzab, 33:41 [Publisher] 




law, was completely subject to the Holy Qur’an and that 
he had been favoured with frequent converse by God on 
account of his utter devotion to the Holy Prophet [peace 
and blessings of Allah be on him] and as his perfect re- 
flection. This is put beyond doubt by the following 
extracts from his writings. 

^ - * 

The summary and essence of our faith is that: 

3 in j ^ fjj yi idi <i 

Our belief that we profess in this life and with which, 
through the favour of God Almighty, we shall pass on to 
the next life, is that our lord and master, Muhammad, the 
chosen one |peace and blessings of Allah be on him] is the 
Seal of the Prophets and Chief of Messengers, at whose 
hands the faith was perfected and the bounty was com- 
pleted through which, by treading the straight path, a 
person can reach God Almighty. We believe with absolute 
certainty that the Holy Qur’an is the last of the heavenly 
books and that not a word or vowel point of its laws and 
limits and commandments can be added to or subtracted 
from. No revelation can now be received from God, which 
can have the effect of modifying or abrogating the com- 
mandments of the Holy Qur’an, or of changing any single 
one of its directions. 

Anyone who thinks otherwise is, according to us, not be- 
liever, and is a heretic and kafir. We also believe that even 
the lowest stage of the straight path cannot become avail- 
able to a person without following the Holy Prophet 



2 From amongst the lovers of the Holy Qur’an and of the Holy 
Prophet are we; 

This is the path by which we came and which we shall always fol- 
low. [Publisher] 

’ There is no one worthy of worship except Allah and Muhammad is 
the Messenger of Allah. [Publisher] 
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[peace and blessings of Allah be on him] let alone the 
higher stages of that path. We cannot attain to any stage 
of honour and perfection or of nearness to God except 
through the true and perfect following of the Holy 
Prophet |peace and blessings of Allah be on him]. What- 
ever is bestowed upon us is by way of reflection and 
through the Holy Prophet Ipeace and blessings of Allah be 
on him]. 

[Izala-e-Auham, RuhanI Khaza’in, Vol. 3, pp. 169-170] 

The five pillars on which Islam is based are part of our 
faith. We hold fast to the Word of God, the Holy Qur’an, 
to which we are commanded to hold fast. Like Faruq 
(may Allah be pleased with him), we announce that the 
Book of Allah suffices us, and like ‘Ayesha (may Allah be 
pleased with her), when there is a difference between the 
Qur’an and Hadlth, we give priority to the Qur’an. We 
believe that there is no one worthy of worship except Al- 
lah and that our lord and master, Muhammad, the chosen 
one [peace and blessings of Allah be on him] is His Mes- 
senger and is Khatam-ul-Anbiya’ . We believe in angels, the 
true nature of resurrection (spiritual resurrection) of the 
bodies, the Day of Judgement, Heaven and Hell. We be- 
lieve that whatever the Glorious and Majestic God has 
stated in the Holy Qur’an and whatever the Holy Prophet 
(peace and blessings of Allah be on him] has said, is true. 
We believe that whoever subtracts the smallest particle 
from the law of Islam or adds to it, or lays the foundation 
of neglecting obligations and of indifference towards 
them, is without faith and is turned away from Islam. 

I admonish the members of my Community that they 
should have true faith in the credo that: 
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4 There is no one worthy of worship except Allah and Muhammad is 
the Messenger of Allah. [Publisher] 



and that they should die in this faith. They should believe 
in all Prophets and all books, the truth of which is af- 
firmed by the Holy Qur’an. They should observe the fast 
and perform the Salat and pay the Zakat and perform the 
pilgrimage and carry out all that God Almighty and His 
Messenger have prescribed and should abstain from all 
that they have forbidden and thus conform in every re- 
spect to Islamic commandments. We consider it our duty 
to accept all that is supported by the consensus of the 
righteous ones who have passed away and all that is con- 
sidered as part of Islam by the consensus of the Altl-i- 
Sunnat. We call to witness the heaven and the earth that 
this is our faith. 

[Ayyam-us-Sulah, RuhanI Khaza’in, Vol. 14, p. 323] 

I call Allah the Exalted to witness that I am not a non- 
believer. I believe that: 
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I believe about the Holy Prophet Ipeace and blessings of 
Allah be on him] that: 

I make declarations on the truthfulness of this statement 
of mine equal to the names of Almighty Allah, and the 
number of words in the Holy Qur’an, and in accordance 
with the perfections attained by the Holy Prophet Ipeace 
and blessings of Allah be on him] in the determination of 
Allah. 



No part of my doctrine is contrary to the commandments 
of Allah and His Messenger. If anyone thinks so, it must 
be due to his misunderstanding. Anyone who still consid- 
ers me a kafir, and does not desist from calling me one, 



5 There is no one worthy of worship except Allah and Muhammad is 
the Messenger of Allah. [Publisher] 

but he is the Messenger of Allah and the Seal of the Proph- 
ets.’ — al-Ahzab, 33:41 [Publisher] 
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should remember that he will be called to account for it 
after his death. I call God, the Glorious, to witness that I 
have such firm faith in God and His Messenger that if the 
faith of all the people of this age were placed on one side 
of the scale and my faith is placed on the other side, then, 
by Allah's grace, my faith would prove to be the heavier. 

[Karamat-us-Sadiqin, Riihanl Khaza’in, Vol. 7, p. 67] 

The purport of my teaching is: Believe in God as One 
without associate, and have sympathy with God's crea- 
tures and be of good conduct and think no ill. Be such 
that no disorderliness or mischief should approach your 
heart. Utter no falsehood, invent no lies and cause no hurt 
to anyone whether by your tongue or your hands. 

Avoid all manner of sin and restrain your passions. Try to 
become pure hearted, without vice. It should be your 
principle to have sympathy for all human beings. Safe- 
guard your hands, your tongues and your thoughts 
against all impure objects and disorderly ways and all 
kinds of deceit. Fear God and worship Him with pure 
hearts. Refrain from committing wrong, trespass, embez- 
zlement, taking bribes or unfair partisanship and keep 
away from evil companions. Safeguard your eyes against 
treachery and your ears against listening to backbiting. 

Entertain no ill designs against the members of any relig- 
ion or any tribe or group. Be sincere counsellors for 
everyone. Let no mischief-maker or one given to bad be- 
haviour ever be of your company. Shun every vice and try 
to acquire every virtue. Your hearts should be free from 
deceit, your hands should be innocent of wrong and your 
eyes should be free from impurity. Take no part in any 
evil or transgression. 

Put forth your utmost efforts to recognize God, finding 
Whom is salvation and meeting Whom is deliverance. He 
manifests Himself to him who seeks Him with love and 
sincerity of heart, and He reveals Himself to him who be- 
comes truly His. Pure hearts are His thrones, and tongues 
that are free from falsehood, abuse and vain talk are the 




places of His revelation. He who loses himself in seeking 
His pleasure becomes a manifestation of His miraculous 
power. 

[Kashf-ul-Ghita’, Ruhani Khaza’in, Vol. 14, pp. 187-188] 

Bear in mind that it is our faith that the last book and last 
law is the Holy Qur’an and that thereafter till the Day of 
Judgement, there is no law-bearing Prophet nor any re- 
cipient of revelation who is not a follower of the Holy 
Prophet [peace and blessings of Allah be on him]. This 
door is closed till the Day of Judgement, but the door of 
revelation through following the Holy Prophet [peace and 
blessings of Allah be on him] is ever open. Such revelation 
will never be cut off, but law-bearing Prophethood or in- 
dependent Prophethood have been put to an end and will 
not be opened till the Day of Judgement. He who says he 
is not a follower of the Holy Prophet Muhammad [peace 
and blessings of Allah be on him] and claims that he is a 
law-bearing Prophet, or is a Prophet without bearing a 
law, is like one who has been carried away by a fierce 
flood and is thrown aside and cannot recover himself till 
he dies. 

[Review bar Mubahatha Batalwl and Chakralvl, RuhanI 
Khaza’in, Vol. 19, p. 213] 

It is an attractive principle that promotes peace and lays 
down the foundations of good accord and helps moral 
conditions that we should accept as true all the Prophets, 
whether they appeared in India or Persia or China or in 
any other country, and God established their honour and 
greatness in millions of hearts and made firm the roots of 
their religions and let them flourish for centuries. This is 
the principle that the Qur’an has taught us and according 
to this principle, we honour the founder of every religion, 
which has become well established, whether of the Hindus 
or of the Persians or of the Chinese or of the Jews or of 
the Christians. 

[Tohfah Qaisariyyah, Ruhani Khaza’in, Vol. 12, pp. 259] 
The truth of a Prophet might be known in three ways: 
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First, through reason. It needs to be considered whether 
reason affirms that a Prophet or reformer should appear 
at the time when a Prophet or a Messenger claims to have 
come, and whether the condition of mankind demands 
such a reformer. 

Secondly, the prophecies of previous Prophets should be 
studied whether any of them had prophesied concerning 
his appearance or concerning the appearance of a 
Prophet at the time of his advent. 

Thirdly, it should be considered whether there is Divine 
help or heavenly support for his claim. 

These three conditions have been laid down from ancient 
times for testing the claim of a true commissioned one of 
God. God has had mercy upon you and has established all 
three conditions in my support and it is up to you to ac- 
cept me or not. 

[Lecture Sialkot, RuhanI Khaza’in, Vol. 20, p. 241] 

From the beginning, I have been of the view that no one 
becomes kafir or dajjal by rejecting my claim. Such a one 
would certainly be in error and astray from the right 
path. I do not call him faithless but he who rejects the 
truth that God Almighty has disclosed to me would be in 
error and astray from the straight path. I do not desig- 
nate anyone who believes in the Kalimah as a kafir, unless 
by rejecting me and calling me a kafir, he himself be- 
comes a kafir. In this matter, my opponents have always 
taken the lead. They called me kafir and prepared edicts 
against me. I did not take the lead in preparing edicts 
against them. They would be prepared to confess that if I 
am a Muslim in the estimation of God Almighty, then by 
calling me kafir they themselves become kafirs according 
to the edict of the Holy Prophet [peace and blessings of 
Allah be on him]. Thus, I do not call them kafir; they 
themselves fall within the purview of the edict of the Holy 
Prophet |peace and blessings of Allah be on him]. 

[Tiryaq-ul-Qulub, RuhanI Khaza’in, Vol. 15, pp. 432-433] 




Hadrat Mirza Ghulam Ahmad, the Promised Messiah and 
Mahdi [peace be on him] devoted the whole of his life to 
the service of Islam. He died at Lahore on 26 May 1908. 
Till the evening of the previous day he was occupied 
with the composition of a paper designed to furnish a 
peaceful modus vivendi between the Muslim and non- 
Muslim sections of the people of the sub-continent, 
which he designated Paighdm-e-Sulah (A Message of 
Peace). 

He wrote and published more than eighty books in Urdu, 
Arabic and Persian, in which he presented a true exposi- 
tion of the teachings of Islam, based on the Holy Qur’an 
and the practice of the Holy Prophet [peace and blessings 
of Allah be upon him] shorn of all the innovations and 
incrustations that had been grafted upon them during the 
centuries of decline. He also set forth in his writings and 
speeches the life-inspiring philosophy that permeates 
every commandment, direction and prohibition com- 
prised in the Holy Qur’an, which constitutes the guidance 
that mankind would need in the epoch that was opened 
with his advent. 




l> L l/g flVI 

(//* <1- £_Uv wJy 



JT/zat zs Islam, but to lose one ’s self 
for the sake of God; 

And to surrender one ’s own pleasure for His. 



ISLAM 

The True and Living Faith 
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I perceive that through believing in Islam foun- 
tains of light are coursing through me. 
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ISLAM 

The Purpose of Religion 

The true purpose of adopting a faith is that one should 
acquire such certainty concerning God, Who is the foun- 
tainhead of salvation, as if one can see Him with one's 
eyes. The wicked spirit of sin seeks to destroy a man and 
a person cannot escape the fatal poison of sin till he be- 
lieves with full certainty in the Perfect and Living God 
and till he knows for certain that God exists, Who pun- 
ishes the offender and bestows upon the righteous 
everlasting joy. It is a common experience that when one 
believes in the fatal effects of anything one does not have 
recourse to it. For instance, no one swallows poison con- 
sciously. No one deliberately stands in front of a wild 
tiger. No one deliberately thrusts his hand into the hole of 
a serpent. Then why does a person commit sin deliber- 
ately? The reason is that he has not that certainty in this 
matter as he has in other matters of the kind that we have 
mentioned. The first duty of a person, therefore, is to 
acquire certainty with regard to the existence of God, and 
to adopt a religion through which this certainty can be 
acquired so that he should fear God and shun sin. How 
can such certainty be acquired? It cannot be acquired 
through mere stories. It cannot be acquired through mere 
arguments. The only way of acquiring certainty is to ex- 




perience God repeatedly through converse with Him or 
through witnessing His extraordinary signs, or by keep- 
ing company with someone who has that experience. 

[NasTm-e-Da‘wat, Ruhani Khaza’in, Vol. 19, pp. 447-448) 

The purpose of religion is that man should obtain deliv- 
erance from his passions and should develop personal 
love for God Almighty through certain faith in His exis- 
tence and His perfect attributes. Such love of God is the 
paradise, which will appear in diverse shapes in the here- 
after. To be unaware of the True God, to keep away from 
Him, and not to have any love for Him, is the hell which 
will appear in diverse shapes in the hereafter. Thus, the 
true purpose is to have full faith in Him. Now the ques- 
tion is which religion and which book can fulfil this 
need. The Bible tells us that the door of converse with 
God is closed and that the ways of obtaining certainty are 
sealed. Whatever was to happen, happened in the past 

and there is nothing in the future Of what use then is 

a religion that is dead? What benefit can we derive from 
a book that is dead? What grace can be bestowed by a 
god who is dead? 

[Chashma-e-MasIhl, Ruhani Khaza’in, Vol. 20, pp. 352-353) 

The purpose of accepting a religion is that God, Who is 
Self-Sufficient and is in no need of His creation or its 
worship, may be pleased with us, and that we should 
experience such grace and mercy as should wipe out our 
inner stains and rusts so that our breasts may be filled 
with certainty and understanding. This is not possible for 
a man to achieve through his own devices. Therefore, 
God the Glorious, keeping hidden mainly His own Being 
and the wonders of His creation, for instance, souls, bod- 
ies, angels, heaven, hell, resurrection, prophethood, etc. 
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and yet disclosing them partially through reason, ap- 
pointed his servants to believe in all these mysteries. 

[Surmah Chashm Arya, Ruhanl Khaza’in, Vol. 2, p. 81] 

Recognizing a True Faith 

In order to recognize a true religion it is necessary to 
look at three matters. In the first place, one must see what 
is the teaching of a religion concerning God. That is to 
say, what does a religion state with regard to the Unity, 
power, knowledge, perfection, greatness, punishment, 
mercy and other attributes of the Divine 

Secondly, it is necessary that a seeker after truth should 
inquire what does a religion teach with regard to his own 
self and with regard to human conduct. Is there anything 
in its teaching which would disrupt human relationships, 
or would draw a person into courses which are inconsis- 
tent with modesty and honour, or would be contrary to 
the law of nature, or would be impossible to conform to 
or carry out, or make it dangerous to do so. It would also 
be necessary to see whether some important teaching 
needed to control disorderliness has been left out. It 
would also be necessary to discover whether a religion 
presents God as a Great Benefactor with Whom a relation- 
ship of personal love should be established and whether it 
lays down commandments which lead from darkness into 
light and from heedlessness to remembrance. 

Thirdly, it is necessary for a seeker after truth to satisfy 
himself that the god presented by a religion should not be 
one who is believed in on the basis of tales and stories 
and resembles a dead being. To believe in a god who 
resembles a dead being, belief in whom is not by virtue 
of his having manifested himself but is due to one's own 
good faith, would be to put him under an obligation. It is 




useless to believe in a god whose powers are not felt and 
who does not himself make manifest the signs of his own 
existence and life. 

[NasIm-e-Da‘wat, Ruhani Khaza’in, Vol. 19, pp. 373-374] 

The religion that claims to be from God must show signs 
of being from God and should bear God’s seal, which 
should attest the fact that it is from Him. Islam is such a 
religion. That God Who is hidden is known through this 
religion and manifests Himself to the true followers of 
this religion. A true religion is supported by the hand of 
God and through such religion God manifests Himself 
that He exists. The religions that depend entirely upon 
stories are only a form of idol worship. Such religions do 
not possess the spirit of truth. If God is alive as He was, 
and speaks and hears as He did, there is no reason why 
He should continue to be silent as if He does not exist. If 
He does not speak in this age, then equally and certainly 
He does not hear either. In other words, He is now noth- 
ing. That religion alone is true which demonstrates that 
God hears and speaks in this age also. In a true religion, 
God attests His existence through His speaking. 

Search for God is a difficult matter. It is not an affair of 
worldly philosophers and wise men. Observation of the 
heavens and earth only leads to the conclusion that al- 
though orderliness indicates that the universe should 
have a Creator yet it is not proof that such a Creator in 
fact exists. There is a great deal of difference between 
ought to be and is. The Holy Qur’an is the only book that 
sets forth His existence as a fact and not only urges the 
seeking of God but makes Him manifest. There is no 
other book which makes manifest the Hidden Being. 

[Chashina-e-Masihi, Ruhani Khaza’in, Vol. 20, pp. 351-352] 
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Religion does not mean disputes, abuse and harsh words 
that are indulged in, in the name of religion. In this con- 
text, no one pays attention to the suppression of inner 
vices or the establishment of true relationship with the 
Beloved. One party attacks another party like dogs and 
every kind of ill conduct is exhibited in support of relig- 
ion. Such people do not realize why they came into this 
world and what is the main purpose of their lives. They 
continue to be blind and ill-natured and give their bigoted 
sentiments the name of religion. They exhibit their bad 
manners and employ their loose tongues in support of a 
fictitious god of whose existence they have no proof. Of 
what use is a religion, which does not teach the worship 
of the Living God? The god that they present is no better 
than a corpse. He walks with the support of others; when 
that support is withdrawn, he falls to the ground. The 
only thing they gain from such a religion is bigotry. They 
lack altogether true fear of God and true sympathy with 
mankind, which is the best of characteristics. 

|Brahin-e-Ahmadiyya Part V, Ridiani Khaza’in, Vol. 21 p. 28] 

Islam - the True Religion 

Remember, to establish its truth, a religion which claims 
to be from God must prove its excellence in two respects: 
First of all, it should be so comprehensive, perfect, com- 
plete and free from every defect in its doctrine, teachings 
and commandments, that reason should not be capable of 
proposing anything better; and there should be nothing 
lacking in it. It should be ahead of all other religions in 
this respect. The Holy Qur’an puts forward this claim by 
proclaiming: 




